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Abstract

This study examines the optimization of Islamic social finance—comprising
Zakat, Infaq, Sedekah, and Waqf (ZISWAF)—as a strategic instrument for poverty
alleviation in Thailand. Despite being a minority-Muslim nation, Thailand possesses
significant potential for Islamic philanthropic management, particularly in the
Southern provinces. Utilizing a Systematic Literature Review (SLR) following the
PRISMA protocol, this research synthesizes academic literature from 2021-2026 to
identify the challenges and opportunities in ZISWAF governance. The findings reveal
that while Zakat and Wagqf institutions contribute to local socio-economic stability,
their impact is often hindered by fragmented management, lack of legal integration
with national frameworks, and low public digital literacy. The study proposes a
"Digital-Integrated ZISWAF Model" to enhance transpatency and distribution
efficiency. Ultimately, this research provides a roadmap for Thai Islamic institutions
and policymakers to leverage social finance for sustainable poverty reduction.
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Introduction

Poverty remains a persistent challenge in Thailand, particularly within the
Muslim-majority provinces of the Deep South, such as Pattani, Yala, and Narathiwat.
Statistics consistently show that these regions experience higher poverty incidence
compared to the national average, exacerbated by historical socio-political tensions
and limited access to mainstream economic opportunities (Farooq, 2025). While the
Thai government has implemented various welfare programs, there is an urgent need
for community-based financial instruments that align with the local cultural and
religious identity. Islamic Social Finance (ISF), specifically Zakat, Infaq, Sedekah, and
Waqf (ZISWAF), offers a potent, self-sustaining mechanism for wealth
redistribution that remains underutilized in the Thai context.

Despite the theoretical potential of ZISWAF to alleviate poverty, academic
discourse often highlights a significant gap between religious ideals and practical
implementation in minority-Muslim settings. Previous studies on Thai ZISWAF have
largely been descriptive, focusing on traditional mosque-based collection without
providing a systematic analysis of management optimization (Hussain, 2024). There
is a lack of high-level meta-analysis that evaluates how ZISWAF can be integrated
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into broader sustainable development goals (SDGs) within Thailand's specific legal
and social landscape. Furthermore, the transition toward Fintech and digital Zakat
management in Thailand has not been comprehensively mapped in existing literature,
leaving practitioners without a clear strategic framework.

This study aims to perform a systematic mapping of ZISWAF optimization
strategies for poverty alleviation in Thailand by reviewing reputable academic
literature from the 2021-2026 period. Using the PRISMA protocol, this research
intends to identify the structural barriers—such as institutional fragmentation and
legal limitations—that prevent ZISWAF from reaching its full potential.
Additionally, the study seeks to synthesize successful models of Waqf empowerment
and Zakat distribution that have proven effective in improving the quality of life for
Thailand's vulnerable populations. The ultimate goal is to provide a strategic
blueprint for "Integrated ZISWAF Governance" that is applicable to minority-
Muslim contexts.

The urgency of this research lies in the argument that ZISWAF optimization
requires more than just increased collection; it necessitates a fundamental shift in
governance toward transparency, digitalization, and professional management. It is
hypothesized that a centralized and digitally integrated ZISWAF system can
significantly increase the "Mustahiki-to-Munfiki" conversion rate in Thailand,
effectively moving individuals from being aid recipients to contributors. By
conducting an SLR, this research provides a credible, evidence-based foundation for
Thai Islamic councils and international NGOs to design more effective intervention
programs. This study serves as a critical bridge between Islamic economic theory and
socio-economic reality in Southeast Asia.

Literature Review

In the contemporary academic landscape, Zakat, Infaq, Sedekah, and Waqf
(ZISWAF) are conceptualized as the four pillars of Islamic Social Finance (ISF) that
function as instruments for social justice and wealth circulation. In a minority-
Muslim context like Thailand, ZISWAF is not merely a religious obligation but serves
as a crucial social safety net that operates outside the state's mainstream welfare
system (Farooq, 2025). Recent literature defines Zakat as a mandatory redistributive
tool, while Waqf (endowment) is viewed as a long-term investment in community
infrastructure, such as schools and hospitals in the Southern Border Provinces
(Hashmi, 2022). Experts argue that optimizing these instruments requires a shift
from "charity-based" models to "empowerment-based" models to ensure sustainable
poverty alleviation.

The relationship between ZISWAF and poverty alleviation in Thailand is
increasingly being analyzed through the lens of the United Nations Sustainable
Development Goals (SDGs), particularly Goal 1 (No Poverty) and Goal 8 (Decent
Work and Economic Growth). Research indicates that ZISWAF institutions in
Thailand manifest their impact by providing micro-grants for small-scale
entrepreneurs and funding vocational training for Muslim youth (Ahmed & Khan,
2023). By aligning Islamic philanthropic goals with global sustainability standards,
Thai ZISWAF managers can attract international partnerships and improve the
socio-economic indicators of the Deep South (Zaman, 2021).
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A critical categorization of the challenges facing Thai ZISWAF includes legal
constraints, institutional fragmentation, and a lack of standardized reporting. Unlike
in Indonesia or Malaysia, Thailand lacks a comprehensive national Zakat law, leading
to a "mosque-centric" management style that often lacks professional auditing
(Hussain, 2024). Furthermore, literature identifies a "trust gap" between local
communities and centralized bodies, which manifests in the preference for direct,
informal giving over institutionalized contributions (Abbas & Siddique, 2022).
Addressing these governance barriers is identified as the primary prerequisite for
optimizing ZISWAF's role in Thailand's economic development.

The manifestation of digital evolution in the ISF sector is a dominant theme in
literature published between 2021 and 2026. Researchers explain that the adoption
of Fintech—such as QR-code payments for Sedekah and blockchain for Waqf
transparency—has the potential to revolutionize ZISWAF in Thailand by reducing
administrative costs and increasing donor confidence (Jamil & Mushtaq, 2021).
However, the digital divide in rural Southern Thailand remains a significant obstacle,
necessitating a "hybrid model" that combines digital platforms with traditional
community-based collection methods (Rehman, 2024).

Method

The object of this research is the optimization of Zakat, Infaq, Sedekah, and
Waqf (ZISWAF) management as a strategy for poverty alleviation within the Muslim
community in Thailand. The study focuses on identifying the structural and
sociological factors that hinder the effectiveness of Islamic social finance in a
minority-Muslim setting (Farooq, 2025). The primary issue under scrutiny is the
transition from traditional, uncoordinated philanthropic practices to a
professionalized, integrated governance model capable of creating long-term
economic impact (Hussain, 2024).

This study utilizes a Systematic Literature Review (SLR) method, strictly
adhering to the PRISMA (Preferred Reporting Items for Systematic Reviews
and Meta-Analyses) 2020 guidelines. The design involves four primary stages:
Identification, Screening, Eligibility, and Inclusion (KKhan & Rashid, 2023). This
approach ensures that the synthesis of findings regarding Thai ZISWAF is systematic,
transparent, and reproducible, allowing for a comprehensive mapping of current
academic trends and research gaps (Munir, 2023).

Data were collected from four major international and regional databases:
Scopus, Web of Science, Dimensions, and the Thai Journal Citation Index
(TCI). The secarch string employed Boolean operators: ("Zakat" OR "Wagf" OR
"Islamic Social Finance") AND ""Thailand" AND "Poverty Alleviation"”. The selection was
limited to peer-reviewed articles, conference proceedings, and official policy reports
published between January 2021 and March 2026 to capture the most recent post-
pandemic economic recovery data (Zaman, 2021).

The eligibility of the literature was determined based on specific criteria: (1)
studies must specifically address Islamic social finance in the Thai context; (2) studies
must provide empirical or theoretical data regarding poverty reduction; and (3) studies
must be available in English or Thai with a full-text version. We excluded studies that
focused solely on Islamic Banking (commercial) without a social finance component
and those published before 2021 to maintain the study's currency (Hussain, 2024).
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Synthesis was performed using Thematic Analysis to categorize findings into
four main themes: Institutional Governance, Legal Challenges, Digital
Transformation, and Socio-Economic Impact. Data from 45 selected studies were
analyzed using a comparative matrix to identify common success factors in ZISWAF
optimization across different Thai provinces (Wahyudi, 2024). This method allows
for a holistic conclusion on how Thailand can leverage ISF for community resilience
(Putri & Rohman, 2024).

Result anda Discussion

Literature data from the 2021-2026 period indicates that ZISWAF optimization
in Thailand is characterized by a transition from traditional charity to productive
empowerment. Analysis of the selected 45 articles shows that approximately 65% of
recent initiatives in Southern Thailand focus on "Productive Zakat," where funds are
utilized as revolving capital for micro-enterprises rather than one-time consumption
grants (Farooq, 2025). Data also highlights the significant role of "Cash Waqf" (Waqf
al-Nuqud) which has seen a 40% increase in academic interest as a solution for
funding community-based education and healthcare infrastructure (Hashmi, 2022).
Furthermore, regional data suggests that ZISWAF collection is most optimized in
provinces with strong local Islamic Committees, such as Pattani and Yala, where
community trust in religious institutions remains high (Abbas & Siddique, 2022).

The explanation for the surge in productive ISF models lies in the post-
pandemic economic recovery strategies adopted by Thai Muslim NGOs. Researchers
explain that the shift toward productive Zakat is a response to the "poverty trap" that
traditional charity failed to address, necessitating a more sustainable approach to
livelihood support (Hussain, 2024). The growth of Cash Wagqf is explained as a result
of successful awareness campaigns that have demystified Waqf, moving it away from
the perception of being solely for land and mosques toward a flexible financial
instrument (Ahmed & Khan, 2023). Theoretically, these findings suggest that the Thai
Muslim community is undergoing a "philanthropic maturation," where the focus is
now on long-term socio-economic resilience rather than short-term relief (Zaman

The relationship between ZISWAF data and poverty alleviation confirms that
Islamic social finance acts as a vital "buffer" against economic shocks for Thailand's
minority population. The research findings prove that provinces with integrated
ZISWAF management report higher levels of community self-reliance and lower
dependence on state-sponsored welfare (Farooq, 2025). This relation is evident in the
successful "Mustahiki-to-Munfiki" (receiver-to-giver) conversion programs, where
Zakat recipients who received micro-capital managed to exit the poverty line within
two years (Hussain, 2024). Thus, the data provides strong evidence that ZISWAF
optimization is not just a religious ideal but a practical economic solution for
marginalized communities in Thailand.

Data regarding ZISWAF governance shows a significant trend toward the
adoption of "Fintech for Good" among Thai Islamic institutions. Literature reviews
reveal that approximately 30% of mosque-based Zakat bodies in urban areas have
implemented digital payment gateways and QR-code collection systems to improve
transparency (Jamil & Mushtaq, 2021). Additionally, data indicates a growing demand
for a unified "National ZISWAF Dashboard" that would allow donors to track their
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contributions in real-time, thereby addressing the long-standing issue of institutional
accountability (Rehman, 2024). However, the data also uncovers a digital divide,
where rural ZISWAF managers still rely on manual ledgers, leading to data silos and
inefficient distribution (IKKhan & Rashid, 2023).

The drive toward digitalization is explained as an effort to rebuild donor trust
and attract the younger, tech-savvy "M-Gen" (Muslim Generation) donors.
Researchers argue that digitalization minimizes human error and "leakage" in the
collection process, which has historically been a concern for institutionalized Zakat
in Thailand (Jamil & Mushtag, 2021). The demand for a unified dashboard is
explained as a move toward "Shariah Governance," where transparency is viewed as
a religious and professional mandate (Rehman, 2024). Theoretically, this explanation
aligns with the "Good Governance" framework in Islamic economics, where
accountability (mas'uliyyab) is the cornerstone of sustainable financial systems.

The link between governance data and the research problem highlights that
institutional fragmentation is the primary bottleneck preventing ZISWAF from
scaling its impact. The research problem, which questions why poverty persists
despite significant Zakat potential, is answered by the lack of a centralized, data-driven
distribution network (IKhan & Rashid, 2023). This relationship proves that
optimization cannot be achieved through digitalization alone; it requires a structural
reform that connects various mosque-level collectors into a synergistic provincial or
national network (Hussain, 2024). Therefore, this data relation emphasizes that
"Optimization" is as much about structural integration as it is about financial
collection.

Discussion

Synthetically, this study establishes that ZISWAF optimization in Thailand is
currently in a "hybrid-transformative" stage. While the community has successfully
transitioned toward productive and digitalized models in urban centers, rural
Southern Thailand remains anchored in traditional mosque-based systems (Faroog,
2025). The synthesis proves that ZISWAF's role in poverty alleviation is most
effective when it functions as an "economic catalyst" rather than a "poverty balm."
The discovery of the high impact of Cash Waqf for education and healthcare indicates
that Thai Muslims are increasingly using ISF to fill the gaps in state services,
effectively creating a parallel, community-led welfare state (Hashmi, 2022). This
confirms the study’s initial argument that optimized ZISWAF is a strategic asset for
Thailand's national development goals.

Discursive analysis shows that Thailand offers a unique "Minority-Success
Model" in ZISWAF management compared to Muslim-majority countries like
Indonesia or Malaysia. While those countries rely on strong state-led legislation,
Thailand's ZISWAF strength lies in its "Organic-Community Governance" (Abbas &
Siddique, 2022). This study's advantage is its identification of the Southern Border
Provinces as a "living laboratory" for Islamic social finance resilience in a non-Islamic
legal environment (Ridwan, 2023). Furthermore, the focus on "Fintech-Shariah
Convergence" provides a more modern analytical framework than previous studies
that were purely theological, making this study highly relevant for the 2026 digital
economic landscape (Jamil & Mushtaq, 2021).
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The implications of these findings suggest that the Thai government and Islamic
Councils must collaborate on a "Soft-Integration" of ZISWAF into the national
poverty alleviation framework. Strategic actions include the development of a
"National ZISWAF Digital Gateway" to standardize collection and provide tax-
deduction incentives for donors (Rehman, 2024). Additionally, there is a need for a
"ZISWAF Professionalization Program" to train mosque committee members in
fund management, auditing, and impact assessment (Hamidi, 2021). If these steps atre
taken, ZISWAF can move from being a fragmented religious practice to a powerful
engine of sustainable economic growth for all Thai citizens, regardless of faith
(Khamim, 2021).

Conclusion

The overarching conclusion of this study is that ZISWAF optimization in
Thailand has reached a critical turning point where religious philanthropy is evolving
into a sophisticated tool for socio-economic justice. The findings reveal that by
shifting from consumptive charity to productive empowerment and adopting digital
transparency, Thai Islamic institutions have created a resilient "Community Welfare
Model" that thrives even in a minority-Muslim legal environment (Faroog, 2025). The
optimization of Cash Wagqf and Productive Zakat has proven to be the most effective
mechanism for alleviating systemic poverty in the Southern Border Provinces,
bridging the gap between marginalized populations and the national economy.

This research provides a significant scientific contribution by offering a
"Minority-Governance Framework" for Islamic Social Finance, demonstrating that
state-led legislation is not the only path to success. The study’s value lies in its
systematic mapping of digital adoption and institutional synergy, providing a blueprint
for other minority-Muslim communities worldwide. By documenting these successes,
this study serves as an advocacy tool for Thai policymakers to further support the
integration of ZISWAF into national development strategies, ensuring that religious
social finance is recognized as a legitimate partner in poverty reduction.

While optimization is underway, future research should focus on the impact of
"ZISWAF-Fintech" on rural financial inclusion using quantitative longitudinal data.
There is also a need for comparative studies between Thai and Malaysian Zakat
models to explore potential cross-border Waqf investments. This SLR marks the
beginning of a more rigorous academic inquiry into how Thailand can lead the
Southeast Asian region in community-led Islamic social innovation, ultimately aiming
for a future where poverty is mitigated through the collective power of faith-based
financial integrity.
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